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Sealing The Astral

@be electric fice of the lifeforce is taken by the Tnwacd BWreath but then must te stored and not
wasted. The human body is gimilar to an electrical battery and just as tith a battery, the cells
can leak amap the charge ober time. o, too, can the hattecy be sudbenlp deained, shorted out.
THbat is important to understand i that thece is a Direct celationghip bettveen the phpsical,
mental and emotional state and the energp capacity of the bodp from moment to moment.

Through the centucies of human civilisation bifferent elements of the techniques of Pampirigm
babe been pagged to mortal candidates to suit the pucposes of Those Thho Bave Risen. In the
lagt century TRebster Edgerly was one such human who became fascinated with the fact that so
manp of the world's leaders in politics, literature, theater pogsessed guch an abundance of bitalitp.
Be, as babe others, discobered "the secret of their greatmess." Bet what Edgerly uncobered twas
onlp balf of the essence of Pampirism. Be discovered that an ocdinary buman able to consecte
the Llifeforce of his otm bodp till build up resertes of power that toill produce a wide range of
beneficial effects.

BHe weote, "WHithout instruction of anp kind, the habits of living, and babits of using the potwers,
Wil cesult in the appearance of this gift. THe bate talked with many such men amd twomen.
Some of them babte been knoton to us through a course of pears. THe babe made a bery large
collection of Little histories cobeting such cages, so that twe hate been able to aet at the basic facts
that undeclie the acquisition of this potwer.”

Tith permisgion, he published these deductions in 1873 amd suddenly found himgelf dratving the
attention of some of the most famous men and women of his time to include THilliam @&ladstane,
the prime minigter of Great Britain, Edwin Booth, titled the "Prince of Plapecs" amd one of
bistocp's finest actors, @lexander Meluille BWell, speech expert amd father of the inventor of the
telephone, Bency WHard Beecher, famous orator amd mindster, amd Ralph THaldo Emerson, to
name just a fet. @&s pou map sucmise, he was being used by the Temple tut, please rementher,
"It is better to be uged than to be useless.”

@thers in Ddifferent times amd other climes babe been shotum elements of the techniques of
Pampirism. Some rare fetn humans have independently deduced much of these seccets amd then
been burtiedlp usheced into the presence of the Wrdead to ensure cooperation twhile others, less
pliable, abruptly banished from the face of the earth foreber. These impure traces of Yampiric
truth can be found in tiwisted form twithin cectain pogas of Fndia (though ignoced by the great
spstemist Patarali), the tantra traditions, the Taoist magical peactices, and within the motements
of manp dance forms from Malapsia and Polpnesia to the shaman's peancing gprations.  In
modern times the flotw of deductions habe abalanched with such names as Reich, PHocdstrom,
Sheldrake and Einstein coming to mind. Gthers habe boiced their knotuledge more openly as
when Napoleon stated when first seeing a boltaic battecy, "Behold the image of life: The spinal
columrt (s the pile, and it is bettveen the positive and negative poles."
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Conserbing the gathered lifefocce is bital to persomal accumulation not only for personal
bebelopment at the mortal lebel, but also as the means to babe an attractive offering for the €lder
&obs. Edgerly was remackable in that bis focus twas almost enticelp on preserting the pool of
Liteforee naturally bdeveloped and aboiding needless aste. @S be twrate, "Ff all Llogses from
leakage could be stopped, nothing moce would te requiced.  The training and studp could cease
right at thig point." ot true from a Pampiric standpoint but sguitable enough a truth for a
puman!

BHotw then shall the Libing Pampire ceduce and cemobe the logs of the Lifefocce he gathers?

First is emotion. In pacticular the emotions twhich inbolte worcy, depression and pessimism ace
‘hose twhich quickly drain off the lifeforce. To indulge in melancholy i3 a lasp though popular
babit among humans. The counter to this is to relax and abandon futuces which map neber come
bp focusing upon the pregent and etecnal moment. HAction taken to deal ith legitimate concerng
ig also a successful counter to the emotions that dcain life. @lsg unpopular, taking action
reguices analpsis of the troubling pcoblem, planming of the solution amd then the courage to take
the action required to end the problem.

Gl of these techmiques are aided by means of inculcating true twillpotwer, the debelopment of the
will, which is a future aspect of the Guter Teaching called The Beidentification Process. Some
of the exerciges of this teaching toill lead to this development of tuill

But, in essence, wocey will spill the cup of life before either pou or the dncient Snes map drink
of it. Cut it out of pour life notn!

Second (8 lack of necbous cortrol. This i reealed by wasted, automatic motions such as the
tapping of fingecs, the toiggling of toes, and endless, purposeless motion of the tongue. The
{idgeting of the irritable, necbous, restiess Human is draiming out the Llifeforce amd utteclp
prebenting its accumulation. .

Just as it i3 necessary to seize comtrol of useless, braining emotions it i3 also bital to acguire
self-control ober nerbous, restlessness of the bodp. Tbether pou are mobing fingers oc buttocks,
tapping, squirming oc rocking, cubbing pour chin or twddling pour thumbs - STEeP! Simply
stap. dt this moment. Znd the next. End the next. In such a manner are et babits formed.

Rerbous control extends to more than mecelp fidgeting, hotweber. 3Rapid speech, talking too fast
or too much, alge till drain off the enecgy stores. Begin now to slotn pour gpeech) Deliberatelp.
fHake ebery tword count. Euumbzammfﬁlinﬂpzmptpspmufsﬂzmmbmmiﬂ)
another person. Breathe and relax. Speak with intention amd control.  Consider the examples of
CHinston Churehill, Framklin Roosevelt, Bouglas MacHcthur, amd if pou had the pleasure to
bear bim, Bisraell

@hen pou speak slotly amd clearlp, pou ace permitting pour breathing to suppoct pour tmocds
and pou are also going to find that others twill be affected far moce by what pou sap. The liar,
the sneak thief. the cowacd will feel the pressuces of hig fears amd speak rapdly amd
beeathlesslp.  Thus, on uncongcious levels, all humans sense that the rcapid speaker is
untrustivocthp and peobably hiding  something. The calm speaker i35 associated twith




gelf-assurance, confidence and honestp. Thus tohen pou speak more slowly, pumans will trust
pou and beliete pou.

This is also the beginming of sorcery.

Fn avbition, the attitude of expregsing chronic irvitability bleeds atway the lifeforce. @oing through
pour dap with "a chip on pour shoulder” is nothing moce or less that carcping a set of
gelf-befeating beliefs twith pou. Ft ig cepeating to poucself, "€terpthing altwaps goes tocong for
me" ot "J just can't win", for example. Thig ig the equibalent of a gelf-curse. The go-called
bumorous statements of "#Mucphy's Taw" only cause an exacechation of this meaknegs.

TAbile it is true that mortal man is doomed to Die and die again the secord death, eben such as
these can enjop the moment of life gpread before them and cast aside the momentary obstacle to
that emjopment. &at, drink and be mecry for tomorroty pou THILL die is an improbement ober
the olb quote. ZBumor lends pergpective to each moment of life that might othertvise drain atwap
the lifeforce.

Finally, baste makes tvaste. o moce burrping, rushing or wild cunming to “catch up”. FFirst
of all, most humans simplp are too lazp to plan abead to he ready in adbance for barious events
in theic libes. Thep do not stop and considec preparation time, trabel time, and fail to allow for
ramdom factors tobich can cause additional delaps. Thus thep ace comsistently cushing amd
consistently late.

Slotw Dotont And Plan Ahead.

Bou babe chosen to enter into the hope of immuoctal life. et the corcept of etecmtity altec pour
bietpoint. @gain, turn to the uncoctupted predators of the animal world for dicection. The cat,
tobethec domestic housecat or African Havanmabh lion, mobes with dignity and grace. TWithout
reason to act, be rests. THith purpose to mobe, he mobes efficientlp, smoothly and with economp
of motion. 3f it is the moment to leap, to cun to pounce, hig mobement ig stwift amd Ddicected to
the purpoge of killing.

Bou bo not gee such a magnificent beast chetving gum, bobbing its Head, wiggling necoously twith
no reason to d0 sa. & lion il not tworcy but act! Even in captivity twhere the unnatucal
enbicomment causes the creature to pace bis confined quarters, watch him mobe smoothly, turming
at the end of bhis twalk tith an elegance of motion that is a thing of beauty in itself.

And tobere do twe see merbous, neucotic mobements but in the domesticated animals penned and
broken. The slobenly, crude stumbling of cattle, the frenetic twhiclwinds of purposeless enecgy
from small, imbced pet dogs, the racing quick actions of the timp mouse geurrping to fis hole -
these ace the signs of creatures lacking self-wocth and inner control. These ace the prep.

Bou ish to be a Predator. Therefore, begin notw to think, feel and mave as a predator mobes.
4Il herd humans respect and ace programmed to ohep the predator human. Bou babe numerous
contempocacy figures to obserbe to berify these truths. 7Boes the churceh leaber, national leader, oc
armed focces genecal speak rapidlp or slotmlp? Boes the drug bdealer, supermarket cashier, oc
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rush bour (!) commuter etidence calm cesecte or nerbous irritability? Wibich group is oheped?
Thihich group is potecless? TWHhich group do pou belong to? '

Bere, noty, (8 an execcige to establish icon toill, to feel the floto and diggemination of the Lifeforce
theough pour bodp and to geal the astral from losing life essence.

Bead Stillnegs
Sitting Still

THith pour back unsupported, sit erect, shoulders back, pelbig tipped fortvard, head balanced
directly abobe the spinal column gase dicectly abead at some object, preferably the gecond hand of
a clock. 7Bo not mobve. Become like a statue. e as solid as a rock amd, like a rock, be totally
motionless. &bery muscle, ebery part of pour bodp sball e still. Begin with ten secomds the
ficst dap and then add 10 setonds each and ebery dap until pou ace still for 90 sSeronds.

Standing SHll

Stand ecect but do not lock pour knees. Place pour arms cucked before pou as it pou twere
taceping @ bacrel with pour palms toward pour chest at the lebel of pour solar plexus. The
bandg must not touch each other but remain a fraction of an inch apact. Begin, as with Sitting
Stll, with ten seconds and build dailp to 90 seconds.

As pou perform the exercises of Bead Stillness each dap pou will digeover that it twill Lead
quickly to a gense of perfert calm and self-control.  Then, when pou are in a situation tobich
arouses ictitability within pou, hold stilll The effect of pour training twill immediately ceplace the
upget with calm. QAlse tobhile performing these exercises notice the surge of energy flotwing
through the bodp as the lifeforce penetrates beeply. $oon pou will feel this netw polger grotving
within pow.

Also it ig common for the breathing to slow and seeminglp stop as pou pectest this polver stance.
Fucther, in a darkened place pou can see the gloty and enerap spacks of the Lifeforce hettueer
pour fingertipg and eventuallp producing a bluish alotw over all exposed skin surfaces.

The essence of all these netn hahits and these two powerful exerciges ig that pour mind should
almaps be calm. Rothing henceforth will distuch, icritate oc oberly excite pou. Where will he no
tasted motion on anp letel in pour experience. ALl twill lead to a perfectly calm body amd mimd
charged twithin by tremendous energp to he offered up in magical ritual as a perfect gaccifice to
the ndead Sadg.

Ehoose notw, this berp moment, to be in control and pou are.

UdHe will be watching.



QEitenbing The Gstral

gampiﬁsm, the taking of the lifeforce, can be achiehed by touch, by gight, by contagion anb by
mind alone. et ug noto exploce Pampirism by sight.

The ceality of the Pampice draining off buman witalitp ith no more than a penetrating glance is
knotont o Deep lebels as real by all humans. This ig the source of the tworldide and
crogg-cultucal fear of "the €Wl Epe” or Mal' occhio. "The epe is the tindotn of the soul” and bp
means of the Pampiric technigue twe shall notw explore, pou tmill leacn holw the goul can be draton
out theough that twindotw and absoched as enecgy for Li '

The Shurpu Kishpu states: "The Blood is the Life” (It is also interesting to note the
reflection of this ancient quote in the JudeoLhristian Bible in the Wook of PBeuteronomp 12:23
".foc the blood is the life."). The "Blood" is, of course, the astral bodp. T essence, pou are
pour astral bodp which inbabits and enlitens the physical hodp. Phpsical death is nothing more
not legs than the permanent withbratoal of the astral from the pbpsical, at which point the
pbpsical rapidlp decaps into lesser elements and compounds.

TWpen using touch-Pampirism, the techmique of drawing out the lifeforre by phpsical touch, it
must be remembered that it is not the physical touch tuhich matters. Rather, the act of making
phpsical contact Wwith a victim also entails the Pampire's astral bobp penetrating the bictim's
astral bodp. Qs pou map recall, the astral bodp tends to he somefubat lacger than the phpsical
(bepending upon a bariety of fartors not pectinent to this biscusgion) and twhen pou phpsirally
contact a bictim then there is an oberlap of the tto astral bodies through which the Lifefocce can
flotn. There are higher MApstecies concerning the variety of cefinements and augmentations
available for this and each category of Pampirism, fotever these ace mithheld for the Priesthood
alome.

The Pampirism of sight cequices a shift in pour understanding of ceality. Bour astral bodp
acts and mobes and shapes itgelf in accord with pour il and pour limiting beliefs. This
particular discussion. shall open the door fo a tmider world in twbich the possibility of mobing
trude phpsical matter bp intention alone as well as the classi Pampiric poter of shapeshifting
will increagingly become a truth for pou. Ruite franklp, each step along the path to achiebing the
Pampiric Comdition is a step into greatec truths concecning realitp and, from the perspective of
the candidate, a transformation of reality itself.

To take the lifefocce cequices a penetration of the bictim'g astral by the Pampire's astral. There
must be contact, penetration, merger, unio. In other toords, there must be no space bettoeen the
tg,




The greatest bacrier to permitting the Pampice to extend hig astral to cormect with the bictim ig
the bacrier of the Pampire's belief in space. In truth, space i a non-existent illusiorn. WHben
the illusion of space is banished in the belief gpstem of the Pampire, even tempocacilp, then
othertvise "impossible” ebents become commonplace.  RKnotwledge of ebents transpicing at a
distance (claicbopance) becomes undecstandable if thece g no gpace sepacating the pecceiber from
the pecceibed. @ normal phpsical mobement of matter vequires phpgical contact. TWhen pou
grasp a fineglagg by its stem thece is the possibility of pour mobing it because there ig no gpace

bettoeen pouc fingers and the glass stem. ®nce the contact is mabde and pou knotw it, then it is

possible to exert effort to mobe that glags. ®nce space is banished bettwixt poucself and a place
of intecest, then it ig possible to gain knotoledge of tubat ig transpicing there.

The &ep, hotmeber, ig thznhént upon altecing the belief gpstem long enough to eNCompass a netw
relationship to exist betmeen the Pampire and the distant place, the ineglass or the bictim. This

. celationghip is one that excludes a helief in the reality of spare.

The primal senses of touch, smell and taste bring us into bivect contact with the ohject of our
intecest.  BWettoeen the wineglags stem and pour grasping (ingers thece i8 no gap, no Space.
@nly sight and feacing deceibe ug into beliebing that thece lies a bacuum bettwixt what twe perceibe
and our organ of perception.

Bet there is another wap to hold this perception. In the fuman languages "gight" implieg
alwaps the comcept of the seer and the seen. Tdle commonly bear someone sap " see the object”
which on deeper, unconscious letels actuallp meang "%, ober fece, see the object, ober there,
through the space of the air bettween ug."

light is touching pour epe. Remember that anpthing tobich ig touching lacks gpace. Therefore,
there is no spare bettween pou and anpthing pou gee!

ds pou gaze upon this page pou retain the illusion that there is space betteen pou and the page
pou are seeing. There i not! Pou are not actually seeing this page, anpwap. First pou are
only seeing the light rejected by this page! This is teue of all that pou see. Bou do not directp
gee the torld as it is, but pou see onlp that the wocld cejects! (In fact the world is quite
vifferent fromt the twap it appeacs).

Returning to this page, hoteber, pou onlp can see it becauge the light twhich carcied the image is
touching pour epes. It pou close pour epes foc a moment, this touch is imteccupted amd pou see
nothing. Sight ig the action of touching light and the organ of this action is pour epe.
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Begin to think of seeing in this active, rather than passive manner. Cease just noticing pour
bigion of the tworld around pou and begin to practice congtant atwareness of hotw pou are touching
the world pou see with pour epes.

g pou debelop this diffecent perspective, pou till begin to notice hotw pou feel commected to
whateber pou see. @ tactile form of Seeing will begin to grotw in pour experience. Pou twill
increagingly feel the space aroumd pou as pou can feel pour clothing on pour bodp. QAnd, in fact,
the llugorp natuce of space will become increasingly understood by pou ag an experience,

Pampicism bp sight celies upon pour first veveloping this shift in pour pecception of pour bisual
world. Snee pou get the feel for it, it ig then increagingly simple to bigually touch a victim. In
spatial terms, pou abe learned botw to extend a filament or tertacle of pour astral to reach out
and contact the bictim. To pou it requires the shift to gpaceless-gight. To the wictim it ig all the
same.

THith such contact there is simultaneous peneteation.  The action of dratwing in requires the same
manipulation of the breath, while breaking comtact is achieved by so simple a mobe ag breaking
pour gase.

Foc the Pampire using Pampirism by sight, the cange of the hunt becomes no more or less
than the gcan of bis bigion. UWbat he sees be can touch for seeing is touching. I all of this,
distance ig pucelp illusorp. The Limit of beliefs cauges the unconscious actions of the astral to
be restrained oc releaged amd it is ag easp to brain lifeforce from a Human sighted through a
telescope a mile atay as it is to take from one beld tightly in one' s arms.

Bead Stillness
(Augmented)

THben practicing both Sitting Sl amd Stamding Still notw algo remobe the illugion of spare
from the object pou gase upon. AFeel the object and cemember that you are touching that object.

The €pe ©f The Bragon

Experiment algo with the execcige of cobering one epe and cemobing space from an object oc scene
before pou. This is an important exercige.

T@e twill be watching,




Seising the stral

[t

we bate exploced Fampicism by Touch and by Sight in eaclier wmorks. Fotw let ug turn our
attention to Pampicism by Spmpathetic Contact.

dg pou may remember, Pampirism relies upon astral contact such that the Llifefocce map be
dratom from the bictim into the Yampire. In Tourh Pampicism the pbpsical contart ensuces
astral contact gince tohen ttwo phpsical bodies touch their somewbat lacger astral forms are
alceaby interpenetrating. In Sight Yampicism the Pampire extends a filament of hig astral body
out to the bictim, along twhich the lifeforce is dratom.

Spympathetic Pampirism celies upon the continuous tweb of astral contact binding all phpsical
entities. @t all times and in all places the astral bodp is "sticking” to the objects pou contact.
@iben pou touch this page, a filament of pour astral continues to connect pou after pour phpsical
band is twithdraton. TWime does Litte to distuch thege connections. Then pou consider hotw many
items pou touch in a single dap, and hotw there are subte lines of enecgy connecting pou to each
of them, pou can begin to gee hotn pou are succounded by a tweb of astral threads. Thig tweh of
lite bas been &notn by manp names ober the long bigtories of bumankimd. "The THeh of
@iped” twag an ancient Celtic name; o too was "The Akasha" as it twas described in the ancient
€ast Indian Pedas. The manp metaphors for the spirming of the web of fate tere also dratun
from thig astral cealitp.

The more contacts with anp one object, the more astral thread connetions that tuill result. The
more connettions present, the stronger the astral conmection. Dence, those items handled amd
worn by the buman on a daily basis hate the strongest conmertions while single casual contacts
are the tweakest  ffabored jewelcy morn oftenn amd for many pears, sucrh as wedding rings,
tcistisatches, epeglasses, etc, habe potvectul astral conmections to the wearer. Stronger still ace
those physical elements of the hody itself, such as nail parings, bair, stoeat, blood, etc., since these
are intecconriected from tithin the astral bodp amd are daturated with astral connections. Zess
potverful bodilp excretions are phpsical substances onlp procegsed through the bodp such as
bomitus and urim.s’im:cmﬂpafzmbnueretamﬂJeszmenextzﬁnrmﬂJehuhpasﬁnohnr
twater. Wsuallp thoge items twhich pass through the digestive tract, twbich is, aftec all, onlp a
tube through the bodp, babe felver commections than substances which pass out through the skin.

To utilize Sympathetic Pampirism, the Pampice must make astral contact mith the item of
sympathp. This can be easily accomplished by merelp touching or folding the item as, for
example, in bolding a seacf belonging to the victim. Baving alceady masteced Touch Pampirism
and Sight Pampicism, the Pampice will uguallp quicklp discober that there ig that gante
"tingling" feeling that occurs whem a Gictim (s at band. This is the stage of penetration.
Finally, the same Inwacd Breath is taken to dratw the lifeforre from the bictim along the astral
theeads, through the item of spmpathy and into the Pampire's astral body. Breaking contact is
cleac cut in that the Yampice need onlp phpsically release the item in question by, sap, bropping
the scarf. The act of letting go of the phpsical item is a bery clear unconscious signal for the
breaking of astral contart go that the liteforce does not flotw back again to the human.
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y Distance ig ircelebant. g the Pampire should bave learned in developing Sight Pampicism,
x gpace i verp much an illugion from the astral perspective. It is onlp from the more common
> buman pecgpective that e speak of astral threads forming a tweb through space. In actuality, on
. the astral the connections are totallp compressed as if one fwere taking a spidec's tueb and then
squeesing it into a small, dimensionless ball Thus, there 8 no delap in the reception of the
lifeforce tobether the bictim is in the mext room or on the othber side of the planet. @Anp such
belaps in reception of the liteforce ace simply an indication that the Pampice has not pet made the
connection agtrallp.

In Sympathetic Pampirism e can gee the multitude of magical formulas used throughout all
the centuries and in every culture to this dap. The Voodun practitioner twill gleefullp seize the
nail pacings of hig intended bictim toith the same intentions as the Hiberian shaman. The
ancient buman magical practice of phpsical blood sarvificial magic rose from this same concept.
Physical blood i extremely twell conmected to the astral bodp and thus an excellent behicle foc
brawing the lifeforce or divecting astral thoughtforms back to the Gictim. Thus the human
magician commonlp turns to blood as a means for obercoming Bis lack of development in magical
pactice. I other toords, the Pampire undecstands exactlp what he is doing and hotw fe is doing
it. By the regular, usuallp dailp peactice of Pampivism, the Pampice becomes increasingly
capable of twocking with the most subtle and tenuous astral conmertions to take the Lifefocre from
big bictims. Consequentlp, he does not need intengelp poterful connective agents, such ag blood,
to accomplish bis ends. The bHuman magican, working blimdlp from fwithin a maze of
superstitioug heliefs and tahoos, must rely upon the most potverful means to hapefullp achiete fis
ends. The human often uses a sledgehammer twhen a gentle touch from big finger should hate
sufficed.

Bere, again, we must repeat our toacning:

@Enber no circumstance does the Temple adbocate the taking of life in the
performance of Pampivism nor in any of Gur Sacred Rites. Anp guch action/s
will result in permanent and ivvebocable expulgion from the Temple and the
reporting of anp gaid acts/s to the appropriate lam enforcement authorities,

Rilling ig not onlp unnecessary, but would, at this time, be in opposition to the intentions of the
Undead Gods ThHhom twe sere. Bo not incur the TWHrath of the Tndead! The Apacalppse
comes when all twill be cleansed!

Commonlp in the buman performance of magic, e see the same elements of Yampirism but
lacking true ingight or sophistication. The human magician will take the nail parings and bind
them into a wax figure hoping that somebotn the figure ig linked magicallp to the bictim. Then
as the magician dribes pins into the figure, he expects the bictim to be Ddenticallp hacmed! e
Joes not understand that the astral commection bettneen thoge nail pacings and bis bictim permit
astral commumication only! 7He does not umderstand that, if he knetn the secret, he could drat
lifeforce atwap from bis bictim eben unto death! e boes not urderstand that if he only knew the
mechanics, he could also project astral effects as twell, surh as obgessine emotions oc intertions.
These tethnigues and secrets are held as psteries for the Frnmer Temwple, but the astute
dampire should alreadp tegin to understand the fundamental peinciples inbolbed.
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Bead Stillness
(Second Augmentation)

@iheneber practicing Sitting Still or Standing Still drop the illusion of time. Stop comparing
- the timeless present moment to anp other. Simplp "be" in the present moment of etecnity.

The accomplighment of this exercige requires that pou stop doing something mentallp. Fet thece
be no illusion regarding the fact that the inference of time requires an active mental effoct to
arhiebe.  The sitting meditations of Ch'an (Zen), the Theravedic Buddbist mindfulness
meditations, and the botws of ascetic magicians from time immemocial tmere greatly concerned with
nabling the practitioner to drap the mental babit of assuming that there is a flot of time, that

there i8 a pestecday or a tontorrotn.

Recognize holy it requices thought to create the illusion of time. Note botw pou must compare the
current experience of the senses with memories o expectations in ocder to hate a "sense” of time
but that tohen pou cease this comparigon pou emter a timelegs, comforting and gerene condition.
The calm pou feel comes from no longer furiously generating tine.

Explore thig carefully and crecognize the potver of cormection outside of the illugory tounds of
time.

The Cpe &f The Bragon

(Hugmented)

Close one epe twohen bandling an object for this execcise. Remobe gpace and feel the astral twmeb
of connections twhich brings the lifeforce of the wictim inta pour hobp.

Again, the remobal of space is a cecognition that space ig a concept pou create, usually on a
peeconscious leel, Closing one epe helps to cebuce the pecception of depth, tending to "flatten out"
the misual pictuce. ﬂsyuugaszupmdjctargztuh‘mt&dbnmﬂj:ligbt&nmdjatuhimis
touching pour epe. Remember that when two things touch there is no space hettoeen thent.

There i a definite gense of "clicking in" to this atareness which remobes space. This is the
otiject of all Pedic pogas in tubich the practitioner seeks to "feel the oneness™ bettmixt himgelf and
anp object of meditation. Then come potvers ober that object due to extentded identification called,
in Sanshit, Samadhi. Practice and perfect thig practice!

e twill be watching.



by the dllusion of space which is
morce easilp expecienced through the senses of bigion and feacing, time ig not experienced. 3t ig
infecred, :

Batweber, in our dic P perception, tne see onlp the
gearf.  Time results ag an explanation to describe the diffecerce bettueent our mental conception
amd ouc actual experierce. Wime almaps requices at least one mental coriception to be compared
to either a true sengorp perception or some other mental tonception,

There i8 no time. There (s onlp the timeless peesent in which twe compace mental any phpsical
experiences. Time is onlp the (abel e gibe to this immediate comparison. Time is a mental
comparison.  Time i anlp an dea.

this unbdecstanding of the illusion of twhat we call "time" is ome of setreral
3 ity, . ;
there can neber he a time in which anp conscioug entity can experience d
the timeless peesent moment amy if pou somehotw could cease to exist, there twould e no
zxperimmofﬂ;atfazﬂﬁnunzmnumhetberzmknnm&hnutit

Because pou are, pou can neber cease to be,

of words. This is a cebelation of deep and truthtul impact any
Mpsterp of the Priesthood. For one twho can grasp in full this
truth, there is immortalitp alceadp!




The Ese of Reason in Banﬁ)itiﬁm

"F exalt mp rational mind and Bold no belief that is in defiance of reagon.”
- The Pampire Creed

"g think, therefore ¥ am BINSEROUS"
- on a button at a Pampire Conclabe

Sjt all beging tith reason.

fHost people, the bherd of bumanitp, usually trp tery bacd not to think. Thep aboid this
unpleagant task whenever possible. Thep choose jobs that reguire litte or no creatibity and
diligently struggle to make a coutine out of their eberpdap tasks as quicklp ag possible to gpare
themselbes the digcomfoct of active thought. TWhen they go home, thep flip on the televigion set
g0 they can passibely tatch the local and intecnational gossip called the "news." Hpon occasion,
they will go out on the toton by sitting numbly in front of an ehen larger screen at the cinema.
®f course alcobol and other drugs are beabilp celied upon to blank out the mind with more direct,
chemical control.

$So the aberage human goes through hisg Life attempting to shield himself from thoge situations
that might cequice the mental effort of independent thought. &ntice multi-million dollac ndustcies
exist solelp ta distract and occupp bhis mind by means of "entectainment” and drugs.

by is this s0? THbp does the aberage human so diligentlp aboid the use of his mimd? GSne
bining politician after another rises regulacly to demand to &notw tohp modern education ig such
a failure, Wwhp our schools graduate illiterate idiots who can neither balance a cherkbook nor
complete a simple fob application. Pet in case after case, twhen teachers within the school gpstem
stribe to ingtruct stubents in ccitical thinking and appliey logic, these rebels are quickly throtm
out of theic teaching positions into the street! WHbat i3 it that is 3o dangerous about encouraging
the imdivdual to think?

Wby are twe being drotned in wabe after wave of attempts to fill our mindg toith gachage? Be
tettain about this fact. There IS a vested intecest by Those Tho twould babe the masses kept
Stupid, drugged and "entectained.” nlike the mob of Rome, twho twere &ept from dleness bue to
teac of what thep might do to the ruling class othertmise, todap's mab is kept unthinking not out
of fear but as part of the enslabement process. The masses are passivelp entertained, a situation
tor tobich they pap bearlp. The papment is not merelp mave in dollars lost to the entertainment
inbustry, but in lost lites that twere never libed. he hours of mimdlegs abodance of thought
stretch into daps, teeks, manths, pears until finallp the pouthtul person twith bright dreams is
Left turecked on the dark shores of a twasted life, "iluminated” bp a cathode cap tuhe.

In todap's world pou Babe only one cleac choice:  to think o not to think: to control oc be
tontrolled.




TR

R g I

3 ey ibar b bro
-“"‘Et‘-‘.!u A

The Vampice is one toho thinks and controls. The Pampire knows that drugs are for slabes,
tohether the drug in question ig supecstitious religion, spectator spocts, the entectaimment industry,
or the more usual chemical brugs. The Pampire recogmizes the necessity for the masses to be
and remain deugged. T@bile he twould neber goill his otun hands With this curge, the Pampice
undecstands why the masgses are being bheld in check by mind-numbing deugs. The ruled might
othectvige cebel and upsget the natucal ocdec of things. Controlling poter depends, to a large
extent, upon the masges of humang being and cemaining enslabed through theic otun ignocance.

Thinking i an act of choice, a bolitional act. 3t cequires effort to think amd thinking skills are
onlp improved tith practice.

There are three bucdles to be obercome hefoce being able to choose to think in anp giten situation.
The ficst bucdle is simply that thinking IS difficult. It uses enecgy. In anp giben situation it
ig aliwapg easier for the indibdual to sap, "®h, that's tos hard to think about right notn." &r,
"' m too ticed eben to begin to think about thig."

The problem, of courge, i8 hoto eagily the babit of continuing to put off the choice to think
becomes established. Procrastination becomes the cule, and not mecely tempocacry peocragtination
but pecmanent procrastination. The tragedy for the indiwbual tripped up by this ficst hucble is
that it is usually a life-long habit by the age of eight and is fully suppocted by a sgotiety of
slates who all agree that thinking is a boring, arduous and usually futile twaste of time. They
are told in telebigion soap operas and mews documentaries, by their gchool teachers and in the
comic strips that reagon ig impotent in a tuocld that exists bepord their comprebension. Thep are
told to give up and get along as hest thep can, accepling twbateber little scraps of pleasure are
passed out for their congumption by the mass media that cules their eberp thought.

Bet for those twho refuse the addiction of the manp drugs of society there i a cucious retwacd.
By not passively flowing tith the entectainment industry and bp not entering the chemical
anesthesia of recreational pbarmaceuticals, the Yampire discobers he notw bas both the time amd
eriergy to chooge to thimk. Instead of six boucs of flickecing tritia on the telebigion, the netn
Pampice can take the time to think about guch questions as, "THbat is impoctant to me it Life?",
"dm 3 bdoing what J enjop doing?", and "Bow can I improve mpy wap of life?". The nelw
Pampire can contemplate other igsues of no small importance such ag, "THbat, if anpthing, do 3
really owe to humang in termg of myp time and monep?”, "Boes it make sense for me to stap
where J am?", "BHow much longer do I want to contimue i things don't change and folw can I
make them change?”.

Thus the Pampice, free of the addiction of soacietal drugs performs the most dangerous of all
acts: he thinks.

The second major bucdle to the choice to think inbolves second-pand thinking. #Host of the sheep
who are bumans nevec think about anpthing on theic otun. Thep beliete tobat others sap. The
slaves attend their chucches and ace told, "Bo not think. Beliewe!". ©Ff course, what they are to
beliebe i3 twbat they are being told.

The tommon man helieves what authority figures tell him. DBe listens to testimonials for
deodorants from basketball plapers and accepts as truth anpthing enough of his friends agree to
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be true. I the Pope o the .:utrznt Chrigtian telebangelist gaps it is go, it's go. Anp fool toha

might be toell-knoton oc pbpsicallp nearby is consideced a celiable expert. Tben a tecrorist
geises a bostage, the nets media intechistos the bostage's familp. The emotionallp traumatized
ife il commonlp stare into the glassp epe of the telewigion camera amd mouth the same
inanitieg time and again, as the media pumps hec for expertige she obbiouslp carmot bave. The
reagoning? JE it is bec bushand tho ig in danger, she twill gomehot knoty gomething. Being a
bictim makes the Wictim an expect in his otun epes ag twell as in the epes of others, despite actual
knotuledge.

Fmplicit in this e is the single sentence that bestrops the pride amd self-esteem of all tuho
utter it, eben in jest. @hat BHidden usually ungpoken guestion that declares that man's goul is
dead and his character ruined is, "UHbo am F to know?". "TWHho am F to knotw?" puts others'
obgerbations abobe one's otwn. "WHbo am I to know?" s implicit in the acceptance of falge
authotitp oc expertise. "TWho am I to &now?" mucdecs the human soul. '

The anstoer to this question is the tlarion call of our religion. The anstoer to this confesgion of
pergonal failuce and mindlesg putrefaction is the shining antbem of the Pampiric Essence. The
angtuer is, "Bou are the only one whe mrust knom!"

To kot i the purpose of reason. s knotn, por must &notn, Enotwledge does not congist of
learning conclusions but of rationallp understanding all of the stepg of logical reasoming that led
to that conclugion. To be given a conclusion amd told that this is "knowledae” is to be told to
babe faith. fFaith is not &noledge, Fn fact, faith is the apposite of knotoledge. Remember that
mtbisbdiehdngsmmﬂjingtnhztruzuﬁtbuutanpetﬂ:mczmhnmauhuitminhcﬁamufﬂjz
facts of cealitp.

The Pampire questions everpthing. The Pampire doubts all. e holds doubt ag the supceme
test of knotmledge and this is hecause doubt ig necesgary before knotwledge can be attained.

?Ib:tbfrbmaturohstadeintbzcbnicztutbt’nhnrnnttnthﬁxkiscmutimt. Qe are not gpeaking
bere of just anp emotion, hoteter. e ace vefecting to that specifically uncomfoctable emotion
that can arise that will cause the pecson {0 stop thinking. 3 call this the "mind-brake."

Tet's suppoge that twhile reading these tnords something is tritten bere which causes an
uncomfortatle feeling i the reader. Pechaps I am stating hotw those who consune Hours of
telebision etecy dap ace being consumed by an electranic drug and that this makes them docile
slabes. Perbaps the reader will think something like, "F can understand what he is gaping.
THbat e bas been twriting until notw makes gense. Bet, i J get the drift of twhere he is going,
JImapbahctudJuosetugiheupsumzutmylwﬁsimurcunsihermpsdttnhzaslanc. ey 3
don't like the sound of that. That makes me feel uncomfortable. @WHell, I'UL just Let it go and
not think about it." ‘ .

This mind-brake stops the thinking that was going on berause the ideas become threatening.
$Host peaple neber consciously recognize that thep are applying the mind-brake and this alame
:xplainstnbpmsnmanp:ascspmp&hﬁunutbzarmnstutmbatmasfusttolhtntbzm.
College profegsors habe an old saping, "Tell them twhat pou will tell them; Qell them; Then tell
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them twhat pou told them." THith conscious entities guch tactics are gelbom necesgary. TWHith the
drugged masses, hotweber, tnho geldom think about anpthing, it is altvapg necessacy.

Recently I went to one of the larger furmiture stores in my area and purchaged for cash an
expengibe reclining armchaic. The salesman twas not rushed and carefullp torote up the ocder,
took mp monep, handed me the receipt and then informed-me of the date of deliverp. Thvo daps
follotwing the promiged date of delibery the wrong chaic was delivered. It was the twrong color,

A3 the torong stple, the wrong shape. I cetucned to the store, confronted the salesman amd

bigcobered he bad toritten boton not onlp the wrong orber number for the chaic I purchased, but
ehent twrate doton the wrong description. THben J asked him twhp, he explained, "Ebverpone makes
mistakes."

That was a lie. Ffirst someone has to be pregent to make the mistake. I don't &nolw twho it
vas toho twrote up the orber for mp chaic, but it wasn't the galesmarn. 7He wasn't there at the
time. e was sometwhere elge, drugged out of his mind, out of reason, out of gimple amareness.
Js this so diffecent from pour oton experiences toith most humang? Fnstead of cesults, they give
excuges, lame excuses. The manager of the store explained the delap in mp delivery by stating
that thece had beem a holidap the week before. I asked him, "TWHasz this national holdap an
unexpected surprise for pou? FBasn't this holidap occucced ebecy pear foc the last tmo hundeed
pears? B pou forget that the boliday would come again this pear? Sr bid pou schedule
veliveries while pou were sitting at home watching television on that holiday?"

Again, like the salesman, the manager wasn't there. e could give a crude excuse and, hecause
the humans be would nocmallp talk to used the same excuse, the excuse twould "make sense” to
themt. Since the masses are also simply toping just to "get ty" in this wocld and do as Little
tonscious wock cequiring thought, reagon anb attention as possible, they understand such excuses.
Thep beliebe in such excuses. They live by such excuges. Thep algo die due to the cesults of
such excuses.

The Pampire, on the other band, knotus that to be present, to be in mental focus, to te atsare of
the facts of reality and to use reason to Mentifp and categocize those facts in a logical fashion
regults in ceward. The Pampire knolws it s not onlp easier, it s /mmensely easier to do the job
right the first time. @n ounce of planning i$ tworth a pound of cuce” could be carbed abobe the
gates of the Temple.

The Pampire knows that tobile it takes effort ta choose to think, it ig far more expensive not to
pap that price in terms of buman suffering amd the value of the life he leads. The Pampire
values doubt ag the touchstone of reason. e ig atvare of tubat others gap and then asks himself
whp He should accept thoge aggertions. The Pampire demands cational proofs and cejects faith
as a dead-end to a dead mind. The Pampire has the courage and will to choose to think and
congider deas that may make him feel uncomfoctable so ag to learn the truth. Teuth is the
knowledge of the facts of creality. The Pampire respects reason as the onlp bald guide to such
knotuledge.

Té#bat is reason? Boto ran we use ceason? dAre there limits to the use of ceason?

fot long ago 3 cereibed a letter from a person twho claimed he was a Pampire and ashed me the
folloting question. Be tocote, "J can agree twith pour Temple's deas about ceason being
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important g0 tme don't delude ourselves, but bolo can pou claim that reason is the onlp wap tne
can knol things? Eterpbody &notws that there ace bigher mpstical ingights inta truth. Ty do
pou ignore these"

3 ignore these "mpstical insights" thecause thep are not ingights. Thep are delugions.
"€herpbodp” does nof knotw this. In fact, no one carr knot this.

Throughout human history there babe alwaps teen mpstics twho proclaim that they have an exalted
means to &nowledge. @od or another supernatural channel, thep claim, bands to them bicect
insight into the facts of reality. Winlike other, legsg worthy human beings, the mpstics habe
asgerted that thep need not make the effort cequired to identify the facts of cealitp amd tategorize
them according to the rigocs of logic to discober the truth. $o, these twould-he "guperior beings"
claim that reason i8 onlp a mundane and rather cumbersome method compared to the dibine potwer
of "instant &notwing" that the mpstic claims to bate achieted. '

Bere of course twe see the real motivation bebind the confused mumbling and Loud rabing of the
mpstics.  Thep bon't want to make the necesgary effort that thinking reguices. Thep want Sod
oc Jesus or meditation to hard them the results of the effort thep are untvilling to make. They
want the #ble oc the ZKocarn or LSHB to gite them the fullp-digested essence of the truth. In
sbort, thep tant a parental supernatural potver to do their tork for thent.

Since there is no such potver their pucsuit of a "higher” means to &nomledge through mpsticigm
is total belusion.

Reagon is the non-conteadictory Mentification of the facts of reality and ig the only balid means
to arquiring krnotoledge.

There are seteral mocds here of bital impoctance in understanding this definition. The most
important twocd to define ig Enotoledge.

ipstics andy theic fellotn travelers bo not like tmords to he peecigely defined.  Thep Live in a
mushp uniberse. Thep do not accept the evidence of their genses that a thing is twhat it is, twbat
Aristotle called the Latw of Joentitp. No, the mpsgtics instead beliebe that anpthing can hecome
anpthing elge and that nothing is separate from anpthing.  Thep lite in a murky umiberse in
which Ddentity is unreliable, ebec-changing and an dlusion. In short, thep libe in the wocld of the
ppchotic.

4 pspchotic boes not distinguish betteen entities. To the pspchotic, a wall map dissolte into an
automobile and then a nurse and then a monster. & pspehotic canmot trust the unibecse of hig
experience and bas "learned” through his ballucinations that nothing remains cectain amd anpthing
tan be and act like anpthing else.

Ebisismhymzlnrkuppsp:hnt&smmntalinsﬁmﬁm Thep cannot be trusted not to parm
themselbes oc others since thep no longec can bdistinguish betveen themsgeltes amd anpthing elge.
Bt is twocge than the blindness tbich afflicts the phpsical epes alone. It i3 far torse than
beafness where the phpsical hearing is impaired. 3t is total distortion.
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It ig this retveat from reality tobich leads to the world of the pspchotic. notoledge i the single
element in the tworld that stands bettveen the pspehosis of blind mpsticism and  objective
knotoledge.

Tdbat is knotuledge? Enowledge is experience valdated by means of reason. Reason requires
non-contradictory Mentification. Palibation requices agreement among congcious entities.

In the Pampiric metaphpsgics evecpthing i real. B experience, twhether mental, emotional or
gengorp (in the normal uge of that tword) is real. Dotweber, not all experience is objectite.

It 3 babe a dream of being in Netw Vork City and T toake up and tell pou about it, pou do
not habe &notoledge of my dream. THhp? THbat if I'm Iping and I did not habe a dream at
all?  @nless pou can validate twbat I'm telling pou, pou bo not bave Lnotwledge of mp dream.
Bou onlp knotw about mp agsgertion.

Jfurthermore, mp dream i3 not knowledge for me either. I only I expecienced it, and F cannot
babe anpone elge experience it to balidate it, then it is not knotuledge. It is a real experience 3
bave bad. Bet it is not knotledge. To knotw something ig to balidate it with other congcious
entities.

Enotnledge requires agreement, balidation betteen conscious entities.  @Experience does not.
Examine the bital importance of the diffecence betineen these tto items!

It pou treat simple experience as knotledge, hots do pou know pou are cight? o do pou
knoto tohether pour expecience is a distoction of reality, ag when a person i8 trying to dribe a car
while drunk? Dot do pou knot if pour experience isn't a complete Hallucination, as with the
pspchotic locked in Hig padbbed cell? ZHotw do pou knoty that pour expecience isn't being intecpreted
arcording to an ertor in pouc perception, as when a carbboacd box first appears to be a dead
animal on the read as pou appeoach it tubile dribing a cac?

Enotwledge requices not mere expecience but balidation that does not contrabdict the facts of cealitp.
Hon-contrabiction s an implicit pact of reason in that reason i the non-tontradictory
iventification of the facts of reality.

THbat does "non-contradictocp™ mean? It gimplp means that toe exist in a uniberse compoged of
experiences that can be identifisd. It means that a tree is a tree and not a plapground nor a
buman teing noc an asteroid. Fdentification is necessacy oc there is no possibility for either
reason or knotwledge.

Hotice that I did not sap that experience tvas impossible without dentity. Hoteber it I8 totallp
impossible to &notw ffaf pou are experiencing unless pou cam identifp it! Pechaps I might be
dribing along at night and it's foggy and raiming amd 3 am pabing difficulty secing twhere F am
bribing. ®p abead I pecceive gomething bright. 3 can't make out its shape. I can ser that it
is a white light. Therefore, I bhabe alreadp dentified a "white light lacking a bdefimite shape." 3
am pecceiing something that is entified.
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Sipstics commonly talk about the inefability of their "higher knotoledge." This simply means
that thep sap theic experience ig gomething that cannot be put into twords, They do not sap that
they Dope somebap to be able to describe this experience. o, thep gimply sap it can't be
Described although thep claim to knot what it ig,

To twhich the Pampire agks, "Hotw?"

BHotw bo pou knotw that pou babe bab an expecience if pou can't eben begin to degcribe it?

At which point the mpstic will commonly trp to explain that some things gimplp can't be put into
words. Thep toill poetically compare theiv mpstical insight to describing a cainbotw to a blind
mart.

Boweber e car degecibe a rainbow to a blimy man. It's easp. QAU twe need ig to explain the
ea of the phpsics of refracted sunlight. It the blind man does not understand twhat sunlight is,
toe need to go to a more fundamental Lebel to describe the nature of cabiation. Etentuallp, if anp
communication i possible with our bypothetical blind man, twe will find the necesgary elements of
hig experience that will enable bim to build up an umdergtanbing and therefore a knotuledge of
rainhotys,

Bou gee, the mpstic does not mean that pou can't explain that a rainbow is to a blind man.
The mpstic is trying to gap that pou can babe knotledge of something onlp if pou directlp
experience it! Fn other mordg, if pou bon't see the rainbotn pourself, pou cannot hate knotuledge
of it.

To which the Pampire smiles amd gaps, "®f, reallp?”

Jfoc the mpstic to be correct pou would be unable to knoty about anpthing pou baten't personallp
and directlp experienced pourself. That twould mean pou couldn't know about Paris unless pou
went thece. Bou couldn't tnotw about veath unless pou bad alceadp died. Ulorse yet, pou
couldn't even &notn about Gnoluledge itself unless pou already &netw about it!

@tisiously this is ahwulnus and demonstrates the intellectual bankruptep of the mpstical position.

Bes, there are remarkable amd fagcinating states of consciousness that can be achiebed amd are
commanly emploped tp the Pampice. Bet alteced states of consciousness ace not effoctless
guides ta Gnotoledge. They ran gometimes offer expecience and information but thege must
alwaps be tested against the touchstone of objectite reality. These experiences must not contradict
the facts of ceality, must not defp reason

experiences that canm be dentified. €xperiences have charactecistics that are Qentifiable. & tree
grows. It doesn't flp, give birth to pigs or wcite books. &ach expecience at anp giten moment
in time bas cectain entifiable characteristics that determine what is pogsible and what is
impossihle.




The mpstic wants to be freed from this uniberse of limitations. The mpstic tvants to be able to
do anpthing tith anpthbing. The cesult of taking this pspchotic biew of this is only confugion
built on delugion. The Pampire works to master the control of his wocld. e knotws that
delugion I8 the instrument of the master and the chain of the slabe. The Pampire will impose
delugion but not accept it. "

Mpstics bave traditionally teied to attack these ideas by either attempting to probe that reasgon
ign't reliable or that ceality isn't objective. The first instance, in twhich reagon i3 attacked,
altaps relies upon reason to probe that reason isn't reasonable! Think about that.

Jfor example, the mpstic might sap, "T#ell, pour mind cannot compeehend infinity and therefore
thece are at least some things that reason cannot unbdecstand.” Ulbat he just said twas that if
pou cannot pecsonally expecience the concept "infinity” (since an infinite entity is a contradiction in
terms), then it iS reasomable to agsume that reason i3 befertivel Fn other wwords, reason
bigprobes reason!

Al concepts ultimatelp habe theic cootg in the sensorp umitecge. The concept of inbisible x-raps
deribes from ebidence of their pregence on x-rap filmg that are pecceibed by the epe. Non-phpsical
abstractions, such as morality, are derited from obsecvable actions of buman beings. Ehery
thought that twe can knotw about bas its origin sometwhere in phpsical experience.

Qn important kep to the use of reason ig to recognize that there is a bieracchical structure to
ideas. @ tword I8 not gimply plucked out of thin aic. & twocd's meaning ig based upon amd
depends upont the steps by which it was abstracted from phpgical realitp. Thecefore it cannot
make senge to attack an ea by using that idea or by any idea that decibes itg meaning from
that idea. Pspchologist Nathaniel Branden refecred to this ervor in thinking ag the "fallacy of
the stolen concept.” Take for example the abstraction "coloc.” The chain to gensorp reality goes
from "sensation” to "light" to specific rolors such as "red” oc "pellow” or "green" to the wider
abgtrartion "tolor.” 3If pou twere going to attempt to probe that the color "red™ didn't exist but
pou accepted that "coloc™ existed, pou would be guilty of uging the fallacy of the stolen concept.
Bou attempted ta "steal” the higher ivea "color” to Disprobe the exigtence of the urderlping ea of
"red.” In another comtext, this would be similar to trying to probe that pour parents neber had
gex! Since pou are here, obbiously pour parents must have had sex from twhich act pou are the
resulting product.

Bet the mipstics have attempted for thousanmds of pears to digprobe reason by means of reasom.
The Pampire sees through such subtecfuge and realizes that ceagon i the only means to
knotnledge abaillable to human beings. 3t is all or nothing. Either reagon ig reliable oc it isn't.
It it isn't fully trustworthy, then anpthing is possible and nothing can be learned. Clocks can
gite milk and pour house can tucm into a cotm.

But there (8 no escape. Reason is reliable. Weality ig reliable. THbat (s, is. Tpon this
fundamental truth is buit the basis foc the technology of magic.

Stay Strong.




The Pampiric Ll

To succeed at anpthing requires THIL To achiche anp end, conquer anp enemp, obercome anp
obstacle, reach anp desired destination Depends upon and cannot take place apart from the THIIL
Thether it is the degire for a cup of coffee or the glories of conquered empice, it all comes boton
to this one bital element: THILL

Tbat is the Pampicic THI? ot can it be digcobered, created, strengthened? THbat can be
accomplished bp means of it? THbp is it go important?

To hegin, e must understand that amongst fumans, the concept of THIL amy TWillpotwer ig
iLl-befined and blurcy, describing ~Something. fHost people could recognize the potwer of TRl in
anotbec.  Thep could feel abmiration for the willpower of the hecoic solbier who faced impogsible
odds risking eberpthing to defeat his ememies. Thep could recognize the execcige of AL in the
inbentor tho twould neber mite up until be bad succeeded in solbing the problem of the electric
light bulb or potveced flight. But. most of all, the dimlp-tonscious masses of bumanity bate
been quick to define Fillpotver ag something thep do not possess themselbes.

"F could quit smoking but F just don't bate the tillpotuer."

"3 could lose tweight but i just don't babe the willpotver.”
"3 couldy (fill in the blank) but F just ton't babe the toillpotoec.”

ﬁohsbnﬂ;zgkzmh:b:batttisﬂjzylark? wmtisﬂjizhuui:qualitptau:hthzwm Wby do
so fety demongtrate its presence and so manp knotw thep lack it?

THillpotrer i the atbulity to choose to bo something despite the obstacles stamding (n pmu- teap.
Think of it in this twap:

YOUR DESIRES —> OBSTACLES —> FULFILLMENT

First pou babe a desire. Bou desire gome goal, some bestination, some celvard to be achiebed.
But lucking before pou, hettoeen pou and pour desice, are obstacles, blocks, problems.

In problem-golbing it ig almaps useful to determine twhether the peoblem 8 actually a problem or
not, since gometimes our perception of the situation is in ecvor. I pou are in New Bock City
amd ant to go to San FFrancisco, a raging flood along the #Mississippi Riber might te an
obstacle _unless pou are gimply flping to San Ffrancisco non-stop!  Zotueber, (et us suppose
that pou see that the obstacles are veal, not errors in pecception. Moty what?

There are then only two other possibilities. Bou cither deal with the obstacles amd surmount
them or pou fail. $Host humans fail. SHost bumang expect thep twill alwaps fail. Thep gibe up
the moment thep even consider a goal because thep seldom, if eber, hate obeccome oc solbed anp
major important peoblems in their Libes. Thep hope that Sod or the gobermment or SMommp oc
Baddy will regcue them ard take cace of getting them tohat thep desice.
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The Vampice acts ditferentlp. Snce the goal has been determined, the Yampire wocks to
wentifp the obstacles in the path. Then De beats them. be either uses golutions for similac
peoblems he bas solved in the past, or tackles the problems with netw methods that may bave
worked for others or that he debises on hig won.

®h, 3 almost forgot to explain twhy most humans neber eben try to achiebe their goals.
The folloting clacification of our process of achiebing goals twill help make this cleacer:

YOUR DESIRES -----> PAIN OR WORK -----» FULFILLMENT

The Pampire, because he understands and develops his THill, goes abead through the
requisite pain or effort to achieche his goals. The average puman till not. Hote that it i "will
not" and not "cannot®,

This pain can take many forms. Tt could be the pain of feeling lonelp in ocder to achiete
the goal of dumping an old friend twhs has became an iccitation. It could be the pain of not

enjoping a bdelicious food in order to achiehe the goal of logsing excess tweight. It might be the
pain of babing to put up with stress instead of smoking a cigacette in order to achicbe the goal of

. quitting smoking.

I eberp goal desiced there is some price to be paid to achiebe it.

Just recentlp I bad the pleasure of bating a conbersation twith a pspchologist friemd of
mine. fBe was discussing some of his patients' problems toith me to gain an understamding of
the Pampiric perspective. At one point he commented uport the extreme problems of patients fe
bad who twere the “adult children of alcoholics”. e gpmpathized with theic "enormous bucden”
and explained hotw their inability to cope with emotions and some of the simplest social situations
mabe thecapp go difficult.

31tul.hbimtbatthe?amp{mhieh:massimp{yrbatﬁjerzmaﬁnnsurhﬂzﬁtgas!"anahult
child of an alcoholic”. I explained to him bots most bumans actuallp emjop teing Gictimg and
that this label, apart from being cridiculous (as the patient amd adult or a child?) mag totally
gelf-befeating. The patient Bhas Dentified with the "problem”.  ffucther, the problem tmas
unchangeable by defimition. Rfter all, if the patient's pacent hab been an alcofiolic, that tmas thatt

B further explained hoto the Pampire builds bis THIl by ficst recognizing the truth about
anp situation. The first truth is that pou are not pour peoblems. is patients were dlinging to
the ivea that thep were theic problems. :

"The problem is," F said, "that there is no poggibility for that person to eber decide to act
in a different wap. e i3 a wvictim by defimition and bictimg must, bp nature, altaps he
bictimized."

Sp friend attempted to argue iwith me by suggesting that it was all a matter of early
emotional conditioning.

"Bou can't beliebe hotw painful it cam be for peaple like that to babe to bide their feelings,
mnzhzrknnmbnmsmmmmmnrrpﬂmerfultbanﬂJtyarzhnllmtrummmummtmtbrnext.
@th[zamtnnattruﬁtpm&mr:xpattbmtnchcrtcﬂﬂptmﬂ;“

"S0 not thep are well-trained to understand the cealities of life," F replied. "fHlost
peaple Do babe to hide their feelings, and do not &now hotw others toidl bebabe and goon recogmize
that most people do lie to them in life. o why is this a problem? Shouldn't these so-called
bictims be bettec prepaced for the cealities of life becauge of theic rough upbringing?”

Sty pspchologist friend hecame quite Heated then and demanded to knot whp, if it wag all
a mattec of Tl these same bictims twould, after leabing fhome, then marry equally abusive
aleobolics.



Sy anstoer was shoct. "The reason they return to the same situation ig because then
thep get to remain bictimg and obtain spmpathy and attention from other people, such as poursgelf.
Thep do not have to face the pain of giing up theiv excuges for all theic failures in Life. Thep
bo not babe to use theic T and make anp derigions."

This is a dicect application of the fundamental theorp for iventifping and utilizing the
Pampiric THlL, the Beidentification Process.  Hnderstanding and uging this process mill create
the Pampiric WHl and enable pou to obeccome anpy obsgtacle to achiete anp goal. 3t i the
kepstone in the ceative edifice of the magician'g act and the necessary first step in the creation of
the trulp Pampiric ego.

3 came to understamd this Process through pain.  In anp situation reguiring an
extraordinacy effort to suchive, there is pain to te obercome or the hHuman dies. In specific
gituations of this nature, in ciccumstances when myp phpsical sucbital relied upon obeccoming the
paint of cold, of burning fire, of tullet twound, of torm tlesh and broken tone, I leacned the ratn
truth of the secret of the Pampiric THILL

Bt is often in twar that man becomnes strong and feels trulp alive. TWihp do indibiduals in
peace seek dangerous experiences such asg ghpdibing, rockelimbing, and so forth? TWHbat is it
about facing and obeccoming challenges which threaten death, teiled oc bisible, that attracts the
bibrant ones who take life in big biteg?

Military bagic training bas cemained eggentiallp unchanged since the daps of Qlexanber
the Sreat. The process of conberting a fearful mama'sg hop into an obebient killing machine bas
not been altered tith modern times. @ hoot camp still takes the netw ceccuit and stripg atwap his
tormer symbols of personal identity (his bair, his clothing, bis jetwelrp, eben his name), and then
gibes Bim a nety get of spmbols to create a nem ibentitp. The cecruit is giten challenges dailp,
bouclp, twithout warning. e i3 expected to gibe up sleep. e i3 expected to exceed eacliec
phpsical limits of strength, speed amd endurance. Be is expected to il on command, to ohep
without hesitation.

ds the recruit confronts and obercomes the pain which stands bettween Him amd big netw
accomplishments, e is exercising and beveloping bis THIL e discobers than be tan tolecate
pain and discomfort. e discobers that he can surpass bis earlier limitations, obercome them and
achieve goals. ittle tmomder that for millennia most heroes came from the battlefields, most
leaders first led troops. Zittle twonbder that war basg been a place of testing.

Tbat makes such transformationg of prep into predatocs, at least within the militarp life,
i the Fedentification Process. In shoct, the Bedentification Process ig baged upon a single,
self-ebident principle:

YOU ARE NOT YOUR EXPERIENCE.

Take the paper pou are reading notn. Hotw bo pou &notw pou are not thig paper? 3 babe asked
such questions of men and twomen across this world for pears and rereibed manp, manp incorcect
ansters.

"3 am not this paper (or other obijert) hecause it's oper there and 3'm ober Here."

"And hotw do pou knotn that is true?” I will agh.

"Betause I &noto it!"

Qgain I ask hotw thep knotw that.

"Because I am a human being and not a paper."

Again I will ask, "But even if pou are this thing pou call 'a human being', hotn b0 pou
knotw pou are not this paper?”
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®©nly Pampires hate eber given me the correct anstver.

Q':hctnapinmbicbpouhnnmpuuartmtsmn:otlj:rnbicct.mmtbu that ofiject is a paper,
a peneil, a submarine, oc the planet Jupiter is because of the fact that pou experiente the object
~and what that implies.

Bou can gee this paper. Bou can potentiallp hear it produce a sound ag pou touch it

" Linetige, pou can feel the paper and posgibly eben smell oc taste it. Tn other tords, pou ran

expecience this paper by means of pour fite senses.

Bou can ask poucself, "UHbo knotws about this paper?" amy if pou can anstwer, "3 dal",
then pou babe just emploped the Beiventification Process. In simplest terms, the Beentification
Process is this:

1. Is it possible for me to know about "'x"'?
2. If it is possible, then I am not "'x"".

Qnother tuap to express thig dea is to state that the obsecter i not the obsected, the bearer is
not the sound, the toucher is not the feeling, or, more globally, the experiencer is not the
experience,

Pleage remember that the Pampiric metaphpsics holds that all experience ig real and does
not have lebels of "realness” for experience. Fnstead, e do hate three dimensions by twhich twe
preciselp define expecience (which is treated in the #ipateries of the Priesthood). fotueber, please
note that pou, the expeciencer, are not the experience.

In ocder to have THill to obercome the pain of the struggle against the obstacles bettneen
pou and pour goals there is a trick. Bou cease to identifp ith the pain.

In the earlp sebenties, reseacch on the outer limits of buman potential masg comducted by
Br. Elmer Greene at the Menninger Institute in Topeka, Kansas. Sne trulp unugual subyject,
an @merican named Fack Schivarts, repeatedly demonstrated an extraordinacy ability to twithstand
pain and control other bodily functions. e commonly twould take a large &nitting needle and
thrust it completely theough bis upper biceps tohile evdencing no digcomfort or tension. THhben
asked later hoto he dd it, Schtwarts explained that be used a small mental trick. Be would not
regard the arm being punctuced ag his arm but just as an arm. Thus the pain experienced tvasg
not bis pain but, simply, pain. : '

Fn all of this J am not implping that the Beidentification Process remotes the experience
of pain. ot at all. The Beidentification Process simply  allotws pou to find and use the
Pampiric THIL to not be stopped by the pain.

In the Academp-atacd twinning film classic, "Latcence of Frabia”, my faborite scene
consists of Latwrence dramatically lighting a match amd letting it bucn itself out against his
fingers. @Anather British officer pregent gate it a try and, ag the flame neared hig fingertips, felt
the sharp pain, dcopped the match and demanbed to knotw of Laturence what "the trick" tas.

"The trick is," ceplied Latwcence, "not caring that it hucts.”

flost people are identified mith theic experiences. Thep bhabe no sense of gelf separate
trom or superior to the pains amd pleasures tohich herd them, Ricking and screaming, tohining,
begging and complaining, through the cocrdors of their lives wmtil thep reach the slaughtechouse
any, in silence or screaming, finallp expice.

The Pampice is one whe cealizes that the tworld is almost emptp of people. e sees
teeming billions of bobdies lacking souls! Fnstead of sentient, conscious entities, he sees humanoiy
machines follotwing the bdratw of pleasure and Ddriten bp the fear of pain; mindless, weak
dutomatous who proclaim loudly their "free will" twhile smoking deathy-vealing cigarettes;



pre-programmed cobots aggerting that theic "divine nature” grants them immoctality in a robot
beaten run by a cobot @od.

The Vampire is one who atwakes in the land of the sleeping and is the man twho can see
in the country of the blind. e realizes that his THil ig both the means and the goal of his
existence.. e realizes that most peaple not onlp lack the tillingness to judge, but lack a Self
twith tubich to do the fudging! :

The Beidentification Process pecmits the Yampice to digcober the mpstecy of twhat be
trulp i and hotw bitallp poterful and important big true Self is in the cosmic scheme.

Botn boes this Ddiscoberp come about? Fiest, the Pampire seizes the essence of the
Beentification Process and puts it to use in hig life. Be iventifies his goals and the obstacles
to thoge goals. Then, realizing that, if he knotws tobat needs to be done, he onlp need do it the
Pampice takes the actions necesgacy to achieve his goals. It does not matter to bim that it map
be ditticult. e understands that pain is something be can experience amd s not something twhich
be is. e tan "not care” that it hucts. bhe can do it anpluap, tubatever is reguiced. fHe can act
twhile experiencing the pain! That is the kep to the. Pampiric THL and the exercize and
bebelopment, the strengthening of that THiL

Subddenlp life's problems become challenges. The obstacles to achietement become
oppoctumities to strengthen the THIAL Life becomes a special secieg of games for the Pampire
until, finallp, the strengthening of the THIl becomes more rewarding than the achievement of any
other goall Such Pampires produce rather bizacre bepabior as tietwed by the human magses. &
Pampire of this order might indulge in a sport or martial art not for the primarp purpose of
merelp winning or incceaging self-defense skills, but becauge such an arena permits Him to
increagingly challenge and empotmer his THIL For example, the bodp tuilder might bietn the
pain inbolbed in cectain cepetitions of lifting tweights ag the price to pap to achiebe the muscle
grotth be seeks. The Pampire might, instead, bietn each instant of phpsical agony as a
moment-bp-moment opportunity for him to triumph ober pam, thereby strengthening his THIL
with muscle grotwth as only a sive effect. The baxer might run long Ddistances, cursing the
discomfort, realising it is the neceggarp price to pay to build the stamina reguired to Wwin an
upcoming prizefight. The Pampiric boxer might run eben facther, pitting the exbaustion he is
experiencing in bis bodp against the THIll twhich pushes it om amd, az an aftecthougit,
remembering that it till also better enable him to build the tind needed to hetter win a prisefight.

The biffecence is intisible but gargantuan. The unconscious buman being is stopped by
bis aboidance of pain in usually futile attempts to achicve difficult goals. The Yampire uses
goals not onlp ag retvards but as opportunities foc adbersitp, to hone and empotver his WAL In
all this tve are not describing masachism, by the wap. Magochism firds pleasure in pain. The
masochist emjopg the pain. The Vampire ig not a masochist. The Pampire does not enjop the
pain. Be uses the pain. Just as a Pampire s a master of pleagure amd is not mastered by
pleasure, S0 too Be is a master of pain, and not a slabe to it.

And what comes of this peculiac exploration of pomer ober pain? THbat is the final
purpose of this beroic effort? #Make no mistake about itt QI beroes are those twho fimd the
THlL to challenge and follow through to the ultimate limit of their being the intention to smash
theough pain to achiebe theic goals.

The ultimate pucpese is the focging of a true ego, the cceation of an immoctal $elf.

43 with the Pampiric THILL, the Self is both a biscobery and a creation. The name given
to this Self ig the Bragom.

Rot long into explocing the meaning of the Beidentification Process, most Pampires twill
ask, "But i I am not anpthing I can experience, what am I"
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The trap bere is to trp to anstuer this question definititelp. Gbbiously, anpthing pou can
eber posgiblp knot about can't be po. Bou could almaps ask pourself, "W¢ho knows about it?"
and anster, "J d0." The experiencer i not the experience.

Bt ig here that the tivisted distoctions of mpsticism raise theic empty heads to speak of
"®ov" as this el which cannot be &noton, Thece ave a fet limited examples of morth tubich
come from the fusp thinkers of mpsticism bere. One example i the old Fen saping, "It pou
meet the FBuddba (the Self) on the coab, kill Him!" This is merely another wap of repeating the
Beidentification Procegs' foundation that the expeciencer is not the experience. ®ther mpstical
pinbeads twould Bave ug then abamdon all conscious thought to "seck” thiz Self, wbich, by
definition cannst be "fournd" (experienced).

$lo experiencer, no experience!

The famous philogopher, Bescartes, stated, "Cognitio ergo sum" ("F think thecefore I
am”).  escactes twas wrong. Thinking can be cacried out by the most mimdless of all
automatons, the electronic computec. $o, the correct statement is, "¥ experience, thecefore I am.”

Bou are the experiencer. Bet, from the sickness of mpstical religion we find the ultimate
beprabitp. Therabeda Buddbism claims that the $elf, the berp expeciencer, ig an Uusion. They
claim that twhat te call the Self ig the result of an error in linguistics. Thep propose the idea
that experience and onlp experience exists while the erconeous concept of an "experiencec” ariges
from the spntax of language itgelf. They beliete that when a man saps, "T see the snake" this
sentence createg the illusion of an "™ Thep claim that what ig actually happening is simplp an
experience of "snakeness" fuith the altecthought of an "¥". Therateda Buddbism heliches that
enlightenment consists of realizing that the Self is a delusion resulting from an error in
thinking.

The Pampire mould simply veply, "So twhat? It pou are cight amd there i no Self, hotw
boes that help? THbat i3 the abbantage?"

The Buddbist will speak knotingly of freedom from pain and frustration The Pampire
uses pain to create a gtrong Self.

The Buddbist wants to escape from the world. The Pampire wants to posgess it! This
ig the bital difference! '

BHotneter, the Theravedic bietn is shoctsighted. The truth is that the "hietupoint™ tue refer
to as the Sell i a sleeping Bragon until amd unless there is a potecful enough THI to

The atvakened PBragon consists of the Self twhen consciously reflected bp a strong
Pampiric THIL The atwakened Bragan strides through life, unafraidy of the paing and traps of
sleeping bumanitp, The atmakered Bragon was and remaing the supreme goal of all true occult
activity tobether painted in the colocful degcriptions of the alchemist ot the blood-grip struagles of
d stoord tmacrior in training.

The image of the Bragon ig the oldest conception of the unknomahle chaos twhich exists
apact {rom expecience. TIAMAT wmas the mother dragon of the great salt sea of thaos for the
Sumerians. The spmbol of the orohorus, the snake swallotwing its otn tail is found upon the
most ancient carkings of our tmocld. The Self which cannot be knoton but rises in dark shabatng
in the peesence of a grotwing Pampiric THll ig the Bragon. Bere tme find the sourre of manp
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